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Accurate. Readable. Shareable.
That’s the Christian Standard Bible®.  
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The CSB continues to be one of the fastest-growing English translations 
on the market. 

Excelling across the industry, the CSB has won multiple awards including 
the ECPA Christian Book Award (Explorer Bible for Kids and Oswald 
Chambers Bible), ECPA Top Shelf Award (Explorer Bible for Kids and 
Jesus Daily Bible), ECPA Platinum Award (She Reads Truth Bible) and 
ECPA Bronze Award (He Reads Truth Bible).

The CSB has been used by pastors, Bible teachers, and professors such 
as Shane Pruitt, Alistair Begg, Nancy DeMoss Wolgemuth, She Reads 
Truth co-founders Raechel Myers and Amanda Bible Williams, J.T. English, 
Hunter Beless, and Jen Wilkin. 

Highly accurate for serious study and highly readable for the newest and 
youngest readers, the Christian Standard Bible is built for lifelong discipleship.



Real Questions. Real Answers.  
Real Faith. 

TEENS ASK. SCRIPTURE ANSWERS.

The study Bible for teens who are ready to go deeper—
to discover God’s answers to life’s tough questions and 
connect Scripture to their day-to-day life. Perfect for gifting 
to tweens and teens for personal devotional use or for 
equipping youth ministries with a durable study Bible that 
fosters lifelong discipleship.
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•	 Convenient, portable trim size 
•	 Book introductions connecting Christ to every book of 

the Bible 
•	 Concise Q&A style study notes on every page  
•	 Topical articles tackling more complex faith questions 
•	 Devotionals to help foster personal growth 
•	 “Learn, Love, Live” focused Q&A callouts  
•	 Helpful charts, maps, and images 
•	 Durable Smyth-sewn, lay-flat binding 
•	 Two-column text format 
•	 Topical subject headings 
•	 Black-letter text 
•	 8.5-point type size 
•	 Concordance  
•	 Bible dictionary  
•	 Presentation page for gift-giving 
•	 Full-color maps 
•	 5.375” x 8.5” page size 

Get your students excited about God’s Word with a Bible 
that meets them where they are in today’s cultural context. 
They crave authenticity and answers—this Bible delivers. 
Choose from 3 economical hardcover editions!

Bulk pricing available through select retailers to equip your 
ministry for outreach, senior gifts, and more!
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Spitting Image

reaD GeneSiS 1 

So God created man in his own image; he created him in the image 
of God; he created them male and female.
— Genesis 1:27

DiSCoVer
God made everything, and everything he made was good. The original Hebrew 
word for “good” can mean pleasant, excellent, appropriate, agreeable, and valu-
able. God’s world is good and his creatures are good. However, he went one step 
further when he created humans: we too are good, but we’re also made in his 
image. 

You’ve used the word “image” before, haven’t you? An image is a representation 
of something. For instance, when you take a picture of a friend, the image isn’t lit-
erally that friend, but it is a picture, a representation of your friend that others can 
see. Photographers want to make sure the image they’re capturing is well lit; art-
ists want to be certain that the image they’re creating comes alive on the canvas. 

You may have heard the phrase “spitting image,” which means that someone 
has taken on characteristics that remind others of the original. The Hebrew word 
for image means “shade.” It’s as if you’re outside and see your shadow. The shad-
ow isn’t you—it just looks like you. 

When we live as we’re called, aligned with our biblical identity, we are like the 
shadow of God—we’re not him, but others see him in us. Those are big shoes to 
fi ll, for sure, but it’s not all on us. God will give us what we need. Isn’t it good 
to know that your created purpose is to remind others of God? What an honor!

DeLiGhT
 → Have you ever been told you look like someone else? What is it about you 

that reminds others of that person?
 → Do you think it’s our physical features that reveal God to others? Why or 

why not? 
 → What do we learn about God’s creation from verse 27? How can God be re-

flected in both men and women? 

DiSPLaY
Regardless of how you feel today, your identity is set: you were made in God’s 
image. So was I. So were your best friend and the quiet kid in math class and the 
whiny toddler you know. We’re called to reflect him in how we live, what we say, 
and the actions we take toward others. 

So, go look in the mirror and say, “I am created in the image of God.” You are. 
But do you treat yourself like it? And do you treat other people as though they are 
created in the image of God? Because they are too. 

Be honest with the Lord about any struggle you may have when it comes to 
reflecting who he is in your life. Ask him to help you live your identity and walk 
around as his image today, tomorrow, and beyond.

5 GEnESIS

Did People Really Live for 
Hundreds of Years in the 
Genesis Story?  

B iblical genealogies must be understood in the context of the ancient Near 
East. Typically, genealogies expressed more than family descent. They 

reflected political and socioreligious realities among people groups. For ex-
ample, “Salma fathered Bethlehem” (1Ch 2:51) describes the founder of the 
village Bethlehem. Therefore the genealogies were fluid, showing differences 
due to changing political and social realities. 

A special problem is the long life spans in Genesis 5:1–32. In that passage, 
for example, Adam is said to have lived to be 930 years old. 

The Sumerian King List presents a list of the reigns of kings and includes a 
reference to a great flood. The King List claims fantastic numbers, the longest 
reign at seventy-two thousand years. After the flood, the regal years dimin-
ish. Despite its fantastic numbers, however, the King List includes historical 
individuals, not just legendary ones. 

Both Genesis and the Sumerian King List remember a time in the ancient 
past when people lived for long periods. The life spans before Noah’s flood 
were longer and afterward gradually decreased. The long lives of the patri-
archs, such as Adam and Noah, shrink to moderate fi gures when compared to 
the Sumerian King List. A signifi cant difference is that Adam’s genealogy is not 
for political purposes but instead shows that the descending ages of humanity 
were due to a moral factor when God judged a corrupt humanity (Gn 6:1–8). 

Although the years are reliable, this genealogy cannot be used to recon-
struct the age of the earth. Genesis does not present genealogies for estab-
lishing absolute chronology (see 1Kg 6:1). Also, Genesis 5 does not possess 
a complete list. Genesis 5 and 11 exhibit ten-name genealogies that consist 
of stereotypical patterns. The two genealogies are also linear, meaning that 
they include only one descendant per generation (segmented genealogies 
have more; see Gn 10:1–32). Since genealogies may telescope generations, 
and since Genesis 5 is highly stylized, it is likely an “open” (selective) gene-
alogy that spans many generations.  

 
[Taken from “Are the Biblical Genealogies Reliable?” by Kenneth A. Mathews]  ■ 
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LEARN → LEARN → LEARN → LEARN

MATTHEW 18:21–35

Why is it important to realize we can 
never repay our personal debts to 
God? How does our inability to repay 
increase our amazement of God’s 
mercy and forgiveness?

The truth of the matter is our rebellion 
against God is a price too high for us to 
pay. We foolishly think we can repay him by 
our good works or by cleaning up our act, 
but those things will never be enough to 
overcome our massive debt. Our inability 
to repay is what makes God’s forgiveness 
so remarkable—he forgives us and wipes 
our debt clean because of Jesus. He has 
extended forgiveness to those most in need.

LIVE → LIVE → LIVE → LIVE

EXODUS 13–14

Why do you think a love for God nat-
urally leads to a desire to make him 
known to others? 

Treasuring Jesus for his work of salvation 
will inevitably lead to a love for others and 
a desire to see them come to know Jesus 
in a saving way. It is what fuels obedience 
to Jesus’s command to share with others 
the good news of what he has done, so that 
they, too, may come to praise him and bring 
him glory. 

LOVE → LOVE → LOVE → LOVE

MATTHEW 21:33–46

What can we learn from this parable 
about belonging to God’s people?

We fail to apply this parable well if we do not 
consider our own hearts and lives. We cannot 
rely on our religious devotion or our sincerity 
to escape the wrath of God. We must rely only 
on Jesus, the cornerstone of our faith, who 
incorporates us into his people. Belonging 
to God’s people  is both a privilege and a 
responsibility, just as it was in Jesus’s day.

→ DEVOTIONALS

→ ARTICLES

→ LEARN, LIVE, LOVE  CALLOUTS
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The GeneaLoGY oF JeSuS ChriST

1  An account of the gene al ogy of Jesus 
Christ, the Son of David, the Son of Abra­

ham:

FroM abrahaM To DaViD
 2 Abraham fathered a Isaac,
  Isaac fathered Jacob,
  Jacob fathered Judah and his brothers,
 3 Judah fathered Perez and Zerah 

by Tamar,
  Perez fathered Hezron,
  Hezron fathered Aram,

 4 Aram fathered Amminadab,
  Amminadab fathered Nahshon,
  Nahshon fathered Salmon,
 5 Salmon fathered Boaz by Rahab,
  Boaz fathered Obed by Ruth,
  Obed fathered Jesse,
 6 and Jesse fathered King David.

FroM DaViD To The babYLonian 
exiLe
  David fathered Solomon b by Uriah’s wife,
 7 Solomon fathered Rehoboam,
  Rehoboam fathered Abijah,

a 1:2 In vv. 2–16 either a son, as here, or a later descendant, as in v. 8   b 1:6 Other mss add King

HOW DOES MATTHEW INTRODUCE 
JESUS’S MINISTRY? (1:1–4:16)
Matthew’s Gospel begins with a 
genealogy that highlights Jesus’s 
legal lineage through Joseph, show-
ing that he is the rightful heir to the 
throne of David. Then, he moves 
into an account of Jesus’s birth. 
Where Luke focuses on Mary’s ex-
perience with an angelic announce-
ment, a trip to Bethlehem for the 
census, an angelic announcement 
to shepherds, and Jesus’s dedica-
tion in the temple, Matthew tells 
us about Joseph’s visitation by an 
angel in his dream, the visit of the 
magi, and a flight to Egypt to escape 
the wrath of Herod the Great. 

In these narratives, and through-
out Matthew, Jesus is the new Is-
rael, retracing the nation’s history 

by his actions—only where Israel 
failed to trust God, Jesus did not. 
This culminates in the temptation 
narrative. While Israel spent forty 
years in the wilderness, Jesus spent 
forty days; where Israel grumbled, 
complained, and gave in to their 
lusts, Jesus remained perfectly 
faithful to the Father.
1:1 This opening genealogy intro-
duces several important themes in 
Matthew. Jesus is identifi ed as the 
Christ, Messiah, the King anointed 
by God to rule over his people. 
This is reiterated by identifying 
Jesus as Son of David (v. 20; 2:2; 
9:27; 12:3,23; 15:22; 20:30–31; 
21:9,15). Old Testament prophecies 
like 2Sm 7:16 and Is 9:2–7 foretold 
that Messiah (the “anointed one”) 
would be a descendant of King 

David. The title Son of Abraham 
implies that just as Abraham was 
the father of national Israel, Jesus 
will be the founder of a new spiri-
tual Israel. 
1:2–6 Matthew mentioned four 
women in his genealogy, all of 
them Gentiles. Tamar was a Ca-
naanite. Rahab was from Jericho. 
Ruth was a Moabitess. Uriah’s wife 
Bathsheba was probably a Heth-
ite. The mention of these women 
signals God’s intention to include 
Gentiles and women in his re-
demptive plan. 
1:7–16 Matthew’s genealogy agrees 
with the genealogies of 1Ch 1–3 
and Lk 3:23–38 from the generation 
of Abraham down to David. After 
David, Matthew’s genealogy agrees 
with that of 1 Chronicles except 
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 HEARING THE OLD TESTAMENT IN THE NEW 
GOD PROMISED A Seed to Abraham 
(Gn 12; 15; 17)

JESUS The Son of Abraham, the Seed 
(Mt 1:1; Gl 3:16)

GOD PROMISED A Descendant on David’s Throne 
Forever (2Sm 7)

JESUS The Son of David, the Son of God 
(Mt 1:1; Lk 1:32)

IMMANUEL A Sign Conceived by a Virgin 
(Is 7:14)

GOD WITH US The Son Born to Mary, 
a Virgin (Mt 1:18–23)

FROM BETHLEHEM Would Come God’s Ruler over 
Israel (Mc 5:2)

IN BETHLEHEM The Messiah Was Born 
(Mt 2:1–6; Lk 2:1–6)

A STAR From Jacob, a Scepter from Israel 
(Nm 24:17)

THE KING OF THE JEWS Heralded by a Star 
(Mt 2:1–2, 9–10)

ISRAEL God’s Son Called out of Egypt 
(Ex 5–14; Hs 11:1)

JESUS God’s Son Called out of Egypt 
(Mt 2:13–15)

A VOICE One Crying Out in the Wilderness 
(Is 40:3–5)

JOHN THE BAPTIST Prepared the Way for 
the Lord (Mt 3:1–3)

GOD’S INSTRUCTION For Israel to Obey (Dt 6–8) GOD’S WORD Fueled Jesus’s Obedience 
(Mt 4:1–11)

THE MESSIAH His Mission Proclaimed (Is 61:1–2) JESUS CHRIST The Scripture Fulfi lled 
(Lk 4:17–21)

THE BRONZE SNAKE Lifted Up for the Healing of 
Those Who Looked (Nm 21:4–9)

THE SON OF MAN Lifted Up for the Eternal Life of 
Those Who Believe (Jn 3:14–15)

RESTITUTION BY LAW Repay in Full Plus a Fifth, 
or a Fourth (Ex 22:1; Nm 5:7)

RESTITUTION IN GRACE Zacchaeus Repaid 
Fourfold What He Extorted (Lk 19:8)

  Abijah fathered Asa, a
 8 Asa a fathered Jehoshaphat,
  Jehoshaphat fathered Joram, b
  Joram fathered Uzziah,
 9 Uzziah fathered Jotham,
  Jotham fathered Ahaz,
  Ahaz fathered Hezekiah,
 10 Hezekiah fathered Manasseh,
  Manasseh fathered Amon, c
  Amon fathered Josiah,
 11 and Josiah fathered Jeconiah 

and his brothers
  at the time of the exile 

to Babylon.

FroM The exiLe To The MeSSiah
 12 After the exile to Babylon
  Jeconiah fathered Shealtiel,
  Shealtiel fathered Zerubbabel,

 13 Zerubbabel fathered Abiud,
  Abiud fathered Eliakim,
  Eliakim fathered Azor,
 14 Azor fathered Zadok,
  Zadok fathered Achim,
  Achim fathered Eliud,
 15 Eliud fathered Eleazar,
  Eleazar fathered Matthan,
  Matthan fathered Jacob,
 16 and Jacob fathered Joseph 

the husband of Mary,
  who gave birth to Jesus 

who is called the Messiah.

17 So all the gener a tions from Abra ham to 
David were four teen gener a tions; and from 
David until the exile to Babylon, four teen 
gener a tions; and from the exile to Babylon 
until the Messiah, four teen gener a tions.

a 1:7,8 Other mss read Asaph   b 1:8 = Jehoram   c 1:10 Other mss read Amos

for a few intentional gaps, but it 
departs signifi cantly from Luke’s. 
Some interpreters argue from this 
that one or both of the NT geneal-
ogies is inaccurate. However, Jews 
in David’s line carefully preserved 
their genealogies because they 
knew from the OT prophecies that 
one of their descendants would be 
the Messiah. 

Scholars suggest several ways in 
which the genealogies of Matthew 
and Luke may be harmonized. First, 
one may preserve the genealogy of 
Jesus through Mary and the other 

through Joseph. Second, the cus-
tom of levirate marriage resulted in 
a child having different biological 
and legal fathers. Perhaps one ge-
nealogy follows the biological line 
while the other follows the legal. 
Third, one genealogy may trace Da-
vid’s legal descendants who would 
have reigned if the Davidic kingdom 
had continued, while the other lists 
descendants in Joseph’s specifi c 
line. A combination of these ap-
proaches is also possible.

In English, it is diffi cult to iden-
tify the antecedent of the fi rst 

occurrence of the pronoun who in 
v. 16. However, in Matthew’s Greek, 
the pronoun is feminine. Thus, al-
though the rest of the genealogy 
focuses on fathers and only rarely 
mentions mothers, Matthew identi-
fi ed a human mother but not a hu-
man father of Jesus, thus implying 
Jesus’s virginal conception.
1:17 Matthew’s arrangement of 
Jesus’s genealogy into three sets of 
fourteen generations is probably an 
example of gematria, a system that 
assigns numerical value to letters of 
the alphabet (e.g., A = 1, B = 2, etc.) 

HOW SHOULD WE MAKE SENSE OF MATTHEW’S GENEALOGY?

The genealogies of the Gospels set an important foundation for the stories of Jesus that follow. 
The Messiah, descendant of King David, was a known quantity in Scripture, so Jesus’s appearance 
in the NT had to be understood in the context of the stories of the OT. As these genealogies link 
Jesus back to the OT, they also link the stories and message of the OT to Jesus, who again and 
again fulfi lled its prophecies of kingship, land, and temple.  

Matthew’s genealogy agrees with the genealogies of 1Ch 1–3 and Lk 3:23–38 from the 
generation of Abraham down to David. After David, Matthew’s genealogy agrees with that of 
1 Chronicles except for a few gaps, but departs signifi cantly from Luke’s. Despite this variance, 
scholars suggest several ways of harmonizing the genealogies of Matthew and Luke. First, clearly 
Matthew’s doesn’t include every generation. His genealogy may preserve a partial genealogy 
of Jesus through Joseph, while Luke’s gives a fuller one through Mary. Second, the custom of 
levirate marriage could result in children who had different biological and legal fathers. Perhaps 
one genealogy follows the biological line of Christ, while the other follows the legal. Third, one 
genealogy may trace King David’s legal descendants who would have reigned if the Davidic 
kingdom had continued, while the other lists descendants in Joseph’s specifi c line.  

Finally, Matthew’s shorter genealogy divides into groups of 13–14. Gematria is a system 
that assigns numerical value to the letters of the Hebrew alphabet. The numerical value of the 
letters of King David’s name in Hebrew is fourteen. Some scholars suggest Matthew deliberately 
arranged the generations of his genealogy in groups of fourteen in order to highlight Jesus as 
the descendant of King David and next in line for the throne.
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Christ as Priest

THE LEVITES

WHO WERE SOME 
OF THE HIGH PRIESTS?

WHO WAS AN OLD TESTAMENT PRIEST?
REQUIREMENTS DUTIES

 → A Levite, a descendant of Levi
 → Specifically, a descendant of Aaron
 → Holy to the Lord

 →Physically without blemish
 →Ceremonially clean
 →Morally clean by virtue of prescribed sacrifices

 → Offer sacrifices to God on behalf of the people
 → Bless the people on behalf of God
 → Teach the people the law of God

WHO WAS AN OLD 
TESTAMENT HIGH 

PRIEST?

 → A specific descendant of Aaron
 → Appointed by God
 → Had the responsibility of entering 
the most holy place once a year to 
make atonement for the people’s 
sins on the Day of Atonement

AARON
Aaron, along with his 
descendants after him, was 
appointed by God for the 
priestly ministry of offering 
sacrifices to God on behalf of 
the people and for blessing the 
people in the name of the Lord.

While Levi was known for his anger, fury, and 
cruelty in Genesis, his descendants the Levites 
sided with Moses for the holiness of God in the 

incident with the golden calf. They obeyed 
the Lord and were thus dedicated to the 

Lord for his service.

THE GERSHONITES
were responsible

for the tabernacle’s tent
and coverings.

THE DESCENDANTS OF AARON
were responsible for sacrifices in the 

tabernacle and therefore rightly called priests.

Levi

KohathGershon Merari 

Amram 

Moses Aaron 

Abihu 

Phinehas

Eleazar Ithamar Nadab 

Shimei Libni Izhar Hebron Uzziel Mahli Mushi 

THE KOHATHITES
were responsible for the most holy 
objects within the tabernacle.

PHINEHAS
Phinehas was zealous among 
the Israelites with the Lord’s zeal 
when he put a man and woman 
to death for blatant disobedience 
against God (Nm 25:1–13).

 → AARON (Ex 28:1; Heb 5:1–4)
 → ELEAZAR (Nm 20:25–28)
 → PHINEHAS (Jdg 20:27–28)
 → ELI (1Sm 1:9)
 → AHIMELECH (1Sm 21:1)
 → ABIATHAR (1Sm 23:9; 
Mk 2:26)

 → ZADOK (1Kg 2:35)
 → JEHOIADA (2Kg 12:2)
 → HILKIAH (2Kg 22:8)
 → JOSHUA (Hg 1:1; Zch 3:1)
 → ELIASHIB (Neh 3:1)

NADAB AND ABIHU
were executed by God for performing 
a priestly duty without following God’s 

instructions.

Jacob 

THE MERARITES
were responsible for the

tabernacle’s supports.

1903

 → Genesis 14:17–20; Psalm 110:4; Hebrews 7
 → Name means “King of Righteousness”
 → King of Salem, or “King of Peace”
 → A priest of the Most High God
 →  Blessed Abraham after a battle and received a 
tenth of Abraham’s possessions

 → Appears in Genesis (a book of beginnings, 
genealogies, births, and deaths) without father, 
mother, or genealogy, without a beginning of 
days or end of life

 → A king-priest who remains a priest forever, 
foreshadowing the Son of God (Heb 7:3)

HOW WAS MELCHIZEDEK THE GREAT HIGH PRIEST?

The priests of the old covenant were appointed by God according to their lineage, being descendants of Aaron, the brother of Moses. 
These priests were to be holy and set apart to the Lord and, as Phinehas demonstrated, zealous for the Lord’s holiness. The priesthood 
of Aaron served its purpose for a time but could never accomplish the ultimate goal of sanctification for the worshiper because of 
sin in both the priest and the people. Therefore, the kind of priest we need is one who is holy, innocent, undefiled, separated from 
sinners, and exalted above the heavens (Heb 7:26). Jesus is this high priest. This sinless Son of God is a priest forever in the order of 
Melchizedek (Heb 7:17). He is the unblemished Lamb of God (Jn 1:29,36) who offers himself once for all as the atoning sacrifice for 
the worshiper (Heb 10:10). He is zealous for his Father’s holiness (Jn 2:13–17) and has sat down at the right hand of the Father in 
heaven, having completed his sacrificial work (Heb 10:12). As our great high priest Jesus accomplishes the work of reconciling us to 
God. He is the one whose perfect righteousness is presented to the Father for our justification. He is the one who intercedes for us 
before the Father (Heb 7:25; 9:24) and prays for us to remain faithful (Lk 22:31–32; Jn 17). In him we find our forgiveness for sin and 
peace with God.

HOW WAS JESUS THE GREAT HIGH PRIEST?

THE LEVITICAL HIGH PRIEST JESUS THE GREAT HIGH PRIEST

 → Mediator of the old covenant (Heb 9:1–10)  → Mediator of a new, better covenant (Heb 9:11–28)

 → Offered a sacrifice first for his own sin (Heb 5:3)  → Tempted in every way as we are, yet without sin 
(Heb 4:15)

 → Appointed by God according to physical descent 
from Aaron (Heb 5:4)

 → Appointed by God not according to physical 
descent but in the order of Melchizedek (Heb 
5:5–6)

 → Remained in the office of priest until death (Heb 
7:23)

 → Remains a priest forever because he lives forever 
(Heb 7:24)

 → Offered sacrifices daily for the sins of the people and 
himself (Heb 7:27)

 → Offered himself once for all for the sins of the 
people (Heb 7:27)

 → Entered the most holy place only once a year with 
the blood of an animal to make atonement for 
himself and the people, but this sacrifice could never 
perfect the worshiper’s conscience (Heb 9:7,9)

 → Entered the most holy place in heaven once for all 
with his own blood to make eternal atonement for 
the people and to cleanse their consciences from 
dead works to serve the living God (Heb 9:14)

 → Offered the same sacrifices year after year that 
could never perfect the worshiper (Heb 10:1)

 → Offered himself once for all to sanctify the 
worshiper (Heb 10:10)

 → Stood day after day offering the same ineffectual 
sacrifices (Heb 10:11)

 → Offered himself as the one effectual sacrifice for 
sins and sat down at the right hand of God (Heb 
10:12)

HOW WAS JESUS A PRIEST?
REQUIREMENTS JESUS

 → A Levite, a descendant of Levi
 → Specifically, a descendant of Aaron
 → Holy to the Lord

 →Physically without blemish
 →Ceremonially clean
 →Morally clean by virtue of prescribed sacrifices

 →  The King, the Messiah, a descendant of the tribe 
of Judah (Heb 7:14)

 → Holy to the Lord (Heb 4:15)
 →Tested in every way as we are, 
yet without sin

 → A priest in the order of Melchizedek, based not 
on physical genealogy but on the power of his 
indestructible life, having been raised from the 
dead never to die again (Heb 7:15–17)
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WHO WROTE IT?

Technically, Genesis is anonymous, but 
it is one of the five books (Genesis– 
Deuteronomy; the Pentateuch) as-
sociated with Moses by both Old 
Testament and New Testament writers.

WHEN WAS IT WRITTEN?

Moses, who lived in the 1400s BC, 
wrote Genesis, even though the events 
he recorded occurred long before his 
time and the book itself saw later edi-
torial updates. 

WHY DOES IT MATTER?

The book of Genesis is the book of beginnings in the Bible. The God who created 
human beings and punished disobedience with death began his great plan of re-
demption with his covenant with Abraham and his descendants. Accordingly, Gen-
esis ties together creation and human history, then largely narrowing its focus to 
the lives of Israel’s famous patriarchs.  

Chapters 1–11 contain a selective history of the entire human race; chap-
ters 12–50 tell the story of the direct ancestors of the Israelites. Within those two 
broad divisions, chapters 1–2 deal with creation, while chapter 3 tells of the en-
trance of sin into the world. Chapters 6–9 detail the great flood and the preserva-
tion of Noah and his family, after which God scattered people over the face of the 
earth (chaps. 10–11). God’s plan for redemption centered in Abraham (12:1–3) 
and continued through Isaac, Jacob, and Joseph, whose lives and works are nar-
rated in chapters 12–50.  

Through Genesis we understand where we came from, how we got in the fallen 
state we are in, and the beginnings of God’s plan of salvation on our behalf. Learn-
ing the true story of where humanity came from and what God’s purpose is for 
them allows us to see why every person has value, meaning, and dignity as some-
one made in God’s image and living in God’s world. Just as vitally, we see that the 
world was not always fallen but was made “good” and became corrupted by sin. 
Only by knowing the true story of what went wrong with the world can we under-
stand why the gospel is the true story of how the world can be set right again.  

INTRODUCTION TO

GENESIS
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 → Look for Christ, the eternal Word of God, as Creator; by the Son and 
for the Son and through the Son, all things exist and hold together (Gn 
1:3; Jn 1:1-3; Col 1:16). 

 → Consider how the first Adam, who represents all of humanity and is ap-
pointed to rule over the earth, sets the stage for Christ, the last Adam, 
who represents a new humanity who will reign with him forever (Gn 
1:26–28; 2:7; see Rm 5:14; 1Co 15:45–49). 

 → Look ahead to Christ as the promised “offspring” of Eve, the one 
who will defeat Satan and remove the curse (Gn 3:15; Heb 2:14–15; 
1Jn 3:8). 

 → Consider how the near sacrifice of Isaac, Abraham’s only beloved son, 
anticipates the atoning death and actual sacrifice of Christ, God’s one 
and only Son and the true offspring of Abraham (Gn 22:1–18; Jn 3:16; 
Rm 8:32). 

 → Consider the similarities between Joseph’s story and Christ’s story: 
each of them is indwelt by God’s Spirit and given authority (Gn 41:37–
38; Lk 4:16–21); each of them seeks to save his family and kinsmen 
(Gn 45:4–7; Mt 1:21; 15:24); and each of them extend forgiveness to 
those who sinned against them (Gn 50:15–21; Lk 23:34).  

 → Look for Christ in Jacob’s promise to Judah that the king’s scepter 
would not depart from his clan (Gn 49:10; see Mt 1:1–16). 

WHERE SHOULD I LOOK

FOR CHRIST?
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The CreaTion

1  In the begin ning God created the heav ens 
and the earth. a
2 Now the earth was form less and empty, 

dark ness covered the surface of the watery 
depths, and the Spirit of God was hover ing 
over the surface of the waters. 3 Then God 
said, “Let there be light,” and there was light. 
4 God saw that the light was good, and God 
sepa rated the light from the dark ness. 5 God 
called the light “day,” and the dark ness he 
called “night.” There was an evening, and 
there was a morn ing: one day.

6 Then God said, “Let there be an expanse 
between the waters, separating water from 
water.” 7 So God made the expanse and sepa­
rated the water under the expanse from the 
water above the expanse. And it was so. 8 God 
called the expanse “sky.” b Evening came and 
then morn ing: the second day.

9 Then God said, “Let the water under 
the sky be gath ered into one place, and let 
the dry land appear.” And it was so. 10 God 
called the dry land “earth,” and the gath er­
ing of the water he called “seas.” And God 
saw that it was good. 11 Then God said, “Let 
the earth produce vege ta tion: seed­ bearing 
plants and fruit trees on the earth bear ing 

fruit with seed in it accord ing to their kinds.” 
And it was so. 12 The earth produced vege ta­
tion: seed­ bearing plants accord ing to their 
kinds and trees bear ing fruit with seed in it 

a 1:1 Or created the universe   b 1:8 Or “heavens.”

WHERE DO WE FIT INTO THE STORY 
(1:1–11:32)? Primeval history is a 
term used to refer to accounts of 
the earliest events in history. The 
Bible begins with this kind of his-
tory to demonstrate its relevance 
for everyone who ever lived. The 
first eleven chapters of Genesis 
thus provide a primeval history by 
covering the creation of the uni-
verse, the fall into sin, the great 
flood, the tower of Babylon, and 
the distribution of the human race. 
Accordingly, these first eleven 
chapters embrace all the facets of 
human history that led up to and 
necessitated the call of Abraham to 
covenant service to the Lord (see 
Gn 12:1–4). The events recorded 
here explain, in part, why the world 
is the way it is and why God’s pur-
poses for the family of Abraham are 
significant not only for the people 
of Israel but also for everyone in 
the world.
FOR WHOM DID GOD CREATE THE 
WORLD (1:1–2:25)? As this passage 
shows, in accord with the entirety 
of the Bible, God freely created the 
world to display his own glory and, 
in so doing, crafted a good world 
that was abundantly and uniquely 
furnished for human occupation 
and flourishing. In short, God cre-
ated both for humanity’s good and 

for the glory of his name (see Ps 
8:1–9). 
1:1 This opening verse of the Bi-
ble, seven words in the Hebrew, 
establishes seven key truths upon 
which the rest of the Bible is based: 
(1) God exists. The essential first 
step in pleasing God is acknowl-
edging his existence (Heb 11:6); 
(2) God existed before there was 
a universe and will exist after the 
universe perishes (Heb 1:10–12); 
(3) God is the main character in 
the Bible. He is the subject of the 
first verb in the Bible (in fact, he is 
the subject of more verbs than any 
other character) and performs a 
wider variety of activities than any 
other being in the Bible; (4) As Cre-
ator, God has done what no human 
could ever do; in its active form the 
Hebrew verb bara’, meaning “to 
create,” never has a human subject. 
Thus bara’ signifies a work that is 
uniquely God’s; (5) God is mysteri-
ous; though this particular Hebrew 
word for God (elohim) is plural, the 
verb form of which “God” is the 
subject is singular. This is perhaps 
a subtle allusion to God’s Trinitar-
ian nature: he is three divine per-
sons in one divine essence; (6) God 
is the Creator of heaven and earth. 
He does not just modify preexist-
ing matter but calls matter into 

being out of nothing (Ps 33:6,9; Heb 
11:3); (7) God is not dependent on 
the universe, but the universe is to-
tally dependent on God (Heb 1:3). 
1:2 The sense of verse 2 is that God 
created the earth formless and 
empty as an unfinished and unfilled 
state. Watery depths, a single word 
in Hebrew, suggests an original 
state of creation that was shape-
less as liquid water. The Hebrew 
verb translated was hovering, used 
also in Dt 32:11, suggests that the 
Spirit of God was watching over his 
creation just as a bird watches over 
its young. 
1:4–25 Another basic truth of the 
Bible is that God saw; this means 
he is fully aware of his creation. 
The term good, used seven times 
in this chapter to evaluate God’s 
creative work, can be used to ex-
press both high quality and moral 
excellence. The physical universe is 
a good place because God made it. 
God found satisfaction in his labor. 
This is the first instance where God 
separated the twin realms of light 
and darkness, day and night. God’s 
second act of separation was to di-
vide atmospheric water from ter-
restrial water (v. 7). Thus, he began 
the process of giving form to the 
material world. The clause it was 
so, found six times in this chapter, 

LEARN → LEARN → LEARN → LEARN

GENESIS 1:1–15    

What does God’s creation of all things 
tell us about his sovereignty over all 
things?  

Considering God’s power and creation of 
the universe, we see that he is in control of 
all aspects of creation—from the smallest 
particle to the millions of living creatures on 
our planet. The conclusion we should draw 
is that if God is in control over all things—big 
and small—then he is even in control over 
the things in our lives that are beyond our 
control. Not only that but knowing that God 
is good and sovereign should humble us, 
comfort our hearts, and give us the peace 
to go through life trusting in his wisdom to 
work all things for our ultimate good.

4GEnESIS 1
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Spitting Image

reaD GeneSiS 1 

So God created man in his own image; he created him in the image 
of God; he created them male and female.
— Genesis 1:27

DiSCoVer
God made everything, and everything he made was good. The original Hebrew 
word for “good” can mean pleasant, excellent, appropriate, agreeable, and valu-
able. God’s world is good and his creatures are good. However, he went one step 
further when he created humans: we too are good, but we’re also made in his 
image. 

You’ve used the word “image” before, haven’t you? An image is a representation 
of something. For instance, when you take a picture of a friend, the image isn’t lit-
erally that friend, but it is a picture, a representation of your friend that others can 
see. Photographers want to make sure the image they’re capturing is well lit; art-
ists want to be certain that the image they’re creating comes alive on the canvas. 

You may have heard the phrase “spitting image,” which means that someone 
has taken on characteristics that remind others of the original. The Hebrew word 
for image means “shade.” It’s as if you’re outside and see your shadow. The shad-
ow isn’t you—it just looks like you. 

When we live as we’re called, aligned with our biblical identity, we are like the 
shadow of God—we’re not him, but others see him in us. Those are big shoes to 
fill, for sure, but it’s not all on us. God will give us what we need. Isn’t it good 
to know that your created purpose is to remind others of God? What an honor!

DeLiGhT
 → Have you ever been told you look like someone else? What is it about you 

that reminds others of that person?
 → Do you think it’s our physical features that reveal God to others? Why or 

why not? 
 → What do we learn about God’s creation from verse 27? How can God be re-

flected in both men and women? 

DiSPLaY
Regardless of how you feel today, your identity is set: you were made in God’s 
image. So was I. So were your best friend and the quiet kid in math class and the 
whiny toddler you know. We’re called to reflect him in how we live, what we say, 
and the actions we take toward others. 

So, go look in the mirror and say, “I am created in the image of God.” You are. 
But do you treat yourself like it? And do you treat other people as though they are 
created in the image of God? Because they are too. 

Be honest with the Lord about any struggle you may have when it comes to 
reflecting who he is in your life. Ask him to help you live your identity and walk 
around as his image today, tomorrow, and beyond.

5 GEnESIS
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Do I Have to Choose 
Between the Bible and 
Science?  

B oth the Scriptures and science have a story to tell. From the creeds and 
systematic theology that result from study of Scripture, we have the 

metanarrative (grand, all-encompassing story) of God as Creator who pre-
pared and sustains a pleasant world for humans. Both that world and its in-
habitants have come under a curse due to sin, the Bible teaches, but history 
will end in the triumphant return of Christ as King of kings and Lord of lords.  

The current metanarrative of science is the story of the Big Bang, draw-
ing on evidence from physics that suggests that about 13.7 billion years ago 
space and time appeared instantaneously from nothing in an infinitely small 
and infinitely hot singularity. As the universe expanded and cooled, there ap-
peared atoms, stars, galaxies, planets, life, and finally humans. 

The many approaches that biblical and scientific scholars have used to re-
late the Scripture story and the science story can be collected into two over-
arching approaches: concordism and non-concordism.  

CONCORDISM: THE BIBLE SPEAKS OF SCIENCE 
Concordism is derived from the word “concord,” which means harmony or 
agreement between persons, groups, or things. Scholars who favor concord-
ism believe that exegesis (interpretation) of the Scriptures reveals a mes-
sage that is in harmony with correct understandings of modern science. This 
means that any time the Bible addresses a science-related issue, it does so 
with full accuracy. Concordism is sometimes expressed in terms of the two 
books of God (nature and Scripture), which will be in harmony when both are 
properly interpreted.  

There are many types of concordism, with a major dividing issue being the 
meaning of the Hebrew word for “day” (yom) in Genesis (1:3,8,13,19,23,31; 
2:2). One group, known as creation science or young earth creationism (YEC), 
interprets yom in Genesis to mean a literal twenty-four-hour day. This stance 
is closely tied to “evening” and “morning” being referenced alongside each 
use of “day” in the opening creation narrative. Another group, known as cre-
ationism or old-earth creationism (OEC), adopts a different understanding 
of the word yom, which leads them to conclude that in the Genesis creation 
accounts it refers to a period of time longer than twenty-four hours. Accord-
ing to the OEC approach, each creation day was a long period of time that 
involved many acts of creation by God. 

NON-CONCORDISM: THE BIBLE SPEAKS TO SCIENCE  
(BUT NOT OF SCIENCE) 
The non-concordist model does not see a harmony between the biblical testi-
mony and the well-supported conclusions of science. Non-concordists believe 
this lack of harmony is due to the fact that in Scripture God never sought to 
speak in terms of literally correct science but instead chose to speak in ac-
cordance with ancient non-scientific ways of describing nature.  

6
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accord ing to their kinds. And God saw that it 
was good. 13 Evening came and then morn ing: 
the third day.

14 Then God said, “Let there be lights in 
the expanse of the sky to sepa rate the day 
from the night. They will serve as signs for 
seasons a and for days and years. 15 They will 
be lights in the expanse of the sky to pro­
vide light on the earth.” And it was so. 16 God 
made the two great lights  —  the greater light 
to rule over the day and the lesser light to 
rule over the night  —  as well as the stars. 
17 God placed them in the expanse of the 
sky to provide light on the earth, 18 to rule 
the day and the night, and to sepa rate light 
from dark ness. And God saw that it was 
good. 19 Evening came and then morn ing: 
the fourth day.

20 Then God said, “Let the water swarm 
with b living crea tures, and let birds fly above 
the earth across the expanse of the sky.” 21 So 

God created the large sea­ creatures and every 
living crea ture that moves and swarms in the 
water, accord ing to their kinds. He also cre­
ated every winged crea ture accord ing to its 
kind. And God saw that it was good. 22 God 
blessed them: “Be fruit ful, multi ply, and fill 
the waters of the seas, and let the birds multi­
ply on the earth.” 23 Evening came and then 
morn ing: the fifth day.

24 Then God said, “Let the earth produce 
living crea tures accord ing to their kinds: live­
stock, crea tures that crawl, and the wildlife 
of the earth accord ing to their kinds.” And 
it was so. 25 So God made the wildlife of the 
earth accord ing to their kinds, the live stock 
accord ing to their kinds, and all the crea tures 
that crawl on the ground accord ing to their 
kinds. And God saw that it was good.

26 Then God said, “Let us make man c in d 
our image, accord ing to our like ness. They 
will rule the fish of the sea, the birds of the 

a 1:14 Or for the appointed times   b 1:20 Lit with swarms of   c 1:26 Or human beings; Hb ‘adam, also in v. 27   
d 1:26 Or as

emphasizes God’s absolute power 
over creation. Sky (v. 8) can refer 
to the earth’s atmospheric enve-
lope (v. 20), outer space (v. 15), or 
“heaven,” the spiritual realm where 
God lives (Ps 11:4). Verse 9 pre-
sents God’s third and final act of 

separation: the creation of oceans 
and continents.
1:26–28 The two Hebrew words 
translated as image and likeness 
are often understood as having the 
same meaning. What exactly is the 
“image” of God? Since the Bible 

teaches that God is Spirit (Jn 4:24), 
many commentators believe it re-
fers to the non- material aspects of 
a person—our moral sensibilities, 
intellectual abilities, will, and emo-
tions. Based on God’s commands 
in Gn 1:28, others have suggested 

According to a Christian non-concordist approach, the Bible’s failure to 
speak with scientific accuracy is taken as the expected result of God speak-
ing in a comprehensible manner to people living prior to the scientific revolu-
tion. (Non-concordists who are not Christians would likely say that the Bible 
tried but failed to speak accurately about scientific topics and thus see this 
as proof that the Bible does not have a divine author.) 

The framework view of Genesis 1–2 is a non-concordist approach that pro-
poses that the days of Genesis are literary devices used to convey important 
truths about purpose and ultimate origin. In this view, God’s creative activ-
ity as recounted in Genesis is arranged in a topical, non-sequential manner 
and does not intend to make any claims about the age of the universe. The 
six creation days form a symmetrically arranged, topical account of creation, 
set in two triads with similar activities in each triad. 

SUMMARY 
Each of the above models of relating Scripture and science are held by de-
vout Christians. Some scholars even hold views that draw on multiple mod-
els. This side of eternity, we will probably never acquire enough knowledge 
to know indisputably the best way to relate these two great ways of knowing 
(Scripture and science). As Paul says in 1 Corinthians 13:12, “For now we see 
only a reflection as in a mirror, but then face to face. Now [we] know in part, 
but then [we] will know fully, as [we are] fully known.” ■

7 GEnESIS 1
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sky, the live stock, the whole earth, and the 
crea tures that crawl a on the earth.”
 27 So God created man  

in his own image;
  he created him in the image  

of God;
  he created them male and female.
28 God blessed them, and God said to them, 
“Be fruit ful, multi ply, fill the earth, and sub­
due it. Rule the fish of the sea, the birds of 
the sky, and every crea ture that crawls on 
the earth.” 29 God also said, “Look, I have 
given you every seed­ bearing plant on the 
surface of the entire earth and every tree 
whose fruit contains seed. This will be food 
for you, 30 for all the wildlife of the earth, for 
every bird of the sky, and for every crea ture 
that crawls on the earth  —  every thing hav­
ing the breath of life in it  —  I have given b 
every green plant for food.” And it was so. 
31 God saw all that he had made, and it was 
very good indeed. Evening came and then 
morn ing: the sixth day.

2  So the heav ens and the earth and every­
thing in them were completed. 2 On the 

seventh c day God had completed his work 
that he had done, and he rested d on the sev­
enth day from all his work that he had done. 
3 God blessed the seventh day and declared 
it holy, for on it he rested from all his work 
of crea tion.

Man anD WoMan in The GarDen
4 These are the records of the heav ens and the 
earth, concern ing their crea tion. At the time e 
that the Lord God made the earth and the 
heav ens, 5 no shrub of the field had yet grown 
on the land, f and no plant of the field had yet 
sprouted, for the Lord God had not made 
it rain on the land, and there was no man 
to work the ground. 6 But mist would come 
up from the earth and water all the ground. 
7 Then the Lord God formed the man out of 
the dust from the ground and breathed the 
breath of life into his nostrils, and the man 
became a living being.

a 1:26 Or scurry   b 1:30 I have given added for clarity   c 2:2 Sam, LXX, Syr read sixth   d 2:2 Or ceased, also in v. 3   
e 2:4 Lit creation on the day   f 2:5 Or earth

that it consists of the role humans 
are to play on earth—their rulership 
over the planet and its resources, 
and secondarily the physical, men-
tal, and spiritual abilities that en-
able them to fulfill that role. 

The creation of humanity is the 
crowning event of chap. 1, as shown 
by the fact that created (Hb bara’) 
is repeated three times in verse 27. 
The term man (Hb ’adam) is used 
elsewhere in the OT to refer to hu-
manity in general, not just males 
(7:21); all people, both male and 
female, are created in the image of 
God (see Jms 3:9). It should not be 
concluded that God is both male 
and female. The Bible uniformly af-
firms that God is asexual, with no 
corresponding female consort. Al-
though humans are created in the 
“image” and “likeness” of god (the 
terms are essentially synonyms; 
see 5:3), it does not follow that God 
has a body. “Image” or “likeness” 
often refers to a physical represen-
tation of something that may be 
non- material. 

In this the longest of the five 
blessings found in the account of 
creation (v. 28), God gave humanity 
five different commands. Implicit in 
the first three commands is God’s 
blessing on the institutions of mar-
riage and the family. The final two 
commands, to subdue the earth 
and rule the animal kingdom, ex-
press God’s blessing on the use of 
the planet’s renewable and nonre-
newable natural resources. 

1:31–2:3 This (1:31) is the seventh, 
final, and most elaborate use of 
the word good in the account of 
the seven days of creation in that 
it adds very to “good.” Then, 2:1 
serves as a complement to 1:1. 
Together, the two set the first six 
days of creation apart from the sa-
cred seventh day. The first use of 
the number seven in the Bible is 
in 2:2, a number that will play an 
especially significant role in the 
religious and social life of ancient 
Israel (4:15; 7:2–4,10; 21:28–31; 
29:18–20). On the seventh day 
God rested, thus setting an exam-
ple for people—who are made in 
his image—to follow (Ex 20:8–11; 
Dt 5:12–14). Though God rested 
from all his work that he had done, 
this is not to say that God has 
abandoned the universe. In the 
NT, Jesus affirmed that God is still 
at work in the world, even on the 
Sabbath (Jn 5:16–17). Also, God’s 
“rest” does not imply that he was 
tired. It literally means “cease” and 
implies only that his creative work 
was complete.
2:4–2:25 Many have asked over the 
centuries why there are two ac-
counts of the creation story. These 
two accounts of creation (1:1–2:3 
and 2:4–25) should be seen as 
complementary rather than con-
tradictory. They are designed in 
respective ways to demonstrate 
the all- wise and all- powerful sover-
eignty of God (first account) and his 
special creation of humanity to rule 

for him over all other created things 
(second account). 

Though the creation stories are 
fundamentally theological and not 
scientific, nothing in them is contra-
dicted by modern scientific under-
standing. Genesis insists that all the 
forms of life were created “accord-
ing to their kinds” (1:11–12,21,24–
25); that is, they did not evolve 
across species lines. Most impor-
tantly, the man and the woman 
were created as “the image of God” 
(1:26). In other words, humanity 
was created to represent God on 
the earth and to rule over all things 
in his name (1:26–28). God’s pur-
pose was to bless humanity and to 
enjoy relationship with them.
2:4 The Hebrew word toledoth, 
translated here as records, is used 
eleven times in the book of Genesis 
to introduce new units of material 
(5:1; 6:9; 10:1; 11:10,27; 25:12,19; 
36:1,9; 37:2). Here it introduces a 
detailed elaboration of some key 
aspects of the creation account that 
opens the book of Genesis (1:1–
2:3). Special emphasis is placed 
on the events of day six. Verse 4 
includes the first use of God’s per-
sonal name, rendered in English as 
the Lord, the most commonly used 
noun in the OT. The Hebrew spelling 
is transliterated as “YHWH,” hence, 
“Yahweh.”
2:7 The Hebrew verb translated 
here as formed is used elsewhere 
in the Bible to describe the pot-
ter’s profession (Jr 18:4; Lm 4:2); 
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Familiar Stories

reaD GeneSiS 2:15–25 

This is why a man leaves his father and mother and bonds with his 
wife, and they become one flesh. Both the man and his wife were 
naked, yet felt no shame.
— Genesis 2:24–25

DiSCoVer
Think about your favorite stories—movies you’ve watched again and again, books 
good enough to reread, or shows you’ve binged on repeat. The details of these 
stories often become so familiar to us that they slip into the background. Depend-
ing on how long you’ve been a Christian or in church, some Bible stories can start 
to feel that way too. Although Scripture doesn’t change, it is always relevant and 
working in our lives (Jn 17:17; 2Tm 3:16–17; Heb 4:12).  

So, even when the stories become familiar, they still matter. God created hu-
manity with a specific design: to have emotions, intellect, will, and the capacity 
for relationships. Despite what culture says, God uniquely and purposefully de-
signed men and women to accomplish his plan for the world. Even though we of-
ten want to think we know best, God’s design and plan are perfect—they need no 
tweaks from us. And part of God’s plan for humanity includes marriage between 
one man and one woman for life.  

Though Scripture doesn’t talk about dating, dating isn’t meaningless. The peo-
ple you date are also created in the image of God, and you need to treat them 
with respect and care. Who you date matters too. The right person will lead you 
closer to God, but the wrong one will lead you further away. 

DeLiGhT
 → Have you ever allowed Scripture to become so familiar that the stories seem 

to not matter as much? How can you guard yourself against this happen-
ing in the future?  

 → Why is it important for us to know and follow God’s design for dating and 
marriage?  

 → What is the most difficult part of living out God’s design for dating and mar-
riage in a culture that often calls it intolerant or ignorant?  

DiSPLaY
Dating in God’s way might be a struggle for you, but that doesn’t mean it’s impos-
sible. Struggle doesn’t have to lead to sin. You might struggle with desires to en-
gage in sexual activity, the temptation to view pornography, same-sex attraction, 
or staying faithful to the person you’re dating. Think about the following ways you 
can set yourself up to not fall into sin in your dating relationships.  

 → Make time to study God’s Word and pray.  
 → Be involved in your student ministry and/or Christian groups at school.  
 → Find a more mature believer who can mentor you in your faith.  
 → If you have trauma related to these struggles, seek a counselor who can 

help you process and heal.  
Praise God for designing men and women differently and with specific purpos-

es. Pray that God would help you live out his design for your life when it comes 
to your dating relationships. Ask God to give you the wisdom to seek help when 
you struggle. 
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8 The Lord God planted a garden in Eden, 
in the east, and there he placed the man he 
had formed. 9 The Lord God caused to grow 
out of the ground every tree pleas ing in 
appear ance and good for food, includ ing the 
tree of life in the middle of the garden, as well 
as the tree of the knowl edge of good and evil.

10 A river went a out from Eden to water the 
garden. From there it divided and became the 
source of four rivers. b 11 The name of the first 
is Pishon, which flows through the entire land 
of Havi lah, c where there is gold. 12 Gold from 
that land is pure; d bdel lium e and onyx f are 
also there. 13 The name of the second river is 
Gihon, which flows through the entire land of 
Cush. 14 The name of the third river is Tigris, 

which runs east of Assyria. And the fourth 
river is the Euphra tes.

15 The Lord God took the man and placed 
him in the garden of Eden to work it and watch 
over it. 16 And the Lord God commanded the 
man, “You are free to eat from any tree of the 
garden, 17 but you must not eat from the tree of 
the knowl edge of good and evil, for on the day 
you eat from it, you will certainly die.” 18 Then 
the Lord God said, “It is not good for the man 
to be alone. I will make a helper corre spond­
ing to him.” 19 The Lord God formed out of the 
ground every wild animal and every bird of 
the sky, and brought each to the man to see 
what he would call it. And what ever the man 
called a living crea ture, that was its name. 

a 2:10 Or goes   b 2:10 Lit became four heads   c 2:11 Or of the Havilah   d 2:12 Lit good   e 2:12 A yellowish, 
transparent gum resin   f 2:12 Identity of this precious stone uncertain

God acts here as the divine potter, 
skillfully fashioning man out of the 
dust from the ground. But the Bible 
makes it very clear that people are 
more than just material beings. It 
was only when God breathed into 
the man’s nostrils the breath of 
life that Adam became alive. When 
God breathed into him, Adam and 
all later humans became a unique 
mix of the physical and the spiri-
tual. The Hebrew phrase translated 
as living being is used elsewhere in 
Genesis to describe other types of 
living beings (1:20,24,30; 9:12,15–
16). Nevertheless, humans are 
considered to be in a class by them-
selves since they alone are made in 
God’s image. 
2:8–14 The location of Eden is 
unknown; suggestions include 

Armenia, Iraq, Africa, and Arabia. 
The Hebrew word ‘eden literally 
means “pleasantness.” The loca-
tion of the Pishon river is unknown. 
A land known as Havilah existed in 
the region of the Arabian peninsula 
at a later point in time (1Sm 15:7), 
but the pre- flood land may have 
represented a different locale. The 
locations of the Gihon River and 
Cush are unknown. A later Cush 
was located in the region of modern 
Ethiopia and Sudan (Est 1:1). The 
Tigris and Euphrates rivers, as well 
as Assyria, probably correspond to 
geographical features associated 
with modern Iraq.
2:15–17 As a being created in God’s 
image, Adam, like God, was to be 
a worker. Without the taint of sin, 
work was an undiluted blessing. 

The verb translated here as “work” 
literally means “serve.” Adam’s sec-
ond task in the garden was to watch 
over it. The verb is used elsewhere 
to refer to the action of God toward 
his people (Ps 121:3–4) or the work 
of a military guard (Sg 5:7). The only 
limit God placed on Adam was eat-
ing from the tree of the knowledge 
of good and evil, which apparently 
imparted divine wisdom (3:22). 
Eating the forbidden fruit repre-
sented Adam’s rejection of God as 
the source of divine wisdom and 
his choice to pursue wisdom apart 
from God. The penalty for disobe-
dience was stated especially force-
fully in the original language, with a 
two- verb construction, “dying you 
shall die” (you will certainly die). 
Although Adam and Eve did not die 

WHY IS MARRIAGE ONLY BETWEEN ONE MAN AND ONE WOMAN?

In the process of creation, God repeatedly declared his creation good (Gn 1:4,10,12,18,21,25,31). 
Without human companionship, however, creation was incomplete (Gn 2:18). If man was alone 
there could be no procreation and, more importantly, no possibility for intimate relationship be-
tween human persons. And so God created woman to complement the man and thus complete 
the good design he had for humanity.  

Accordingly, God established marriage as the union of one man and one woman. Since then, 
our fallen state has created all kinds of distortions in God’s design for marriage, including the 
moral confusion of our day. Furthermore, we must understand that while God made man and 
woman as equals, he also created them to be different from one another. Men and women are 
not interchangeable; they are complementary. In marriage they become one flesh (Gn 2:24), 
one functioning unit, especially in procreation.  

In our culture it is vital to remind ourselves that in addition to the joy of husband and wife, 
sexual intercourse is designed for procreation. Marriage, sex, and children go together. The 
family, which is central to God’s design for his kingdom, is made possible through the procreative 
act that brings together one man and one woman and defines the one-flesh unity of marriage. 
“Reproductive technologies” aside, only a man and a woman, complementing one another, can 
create another human person.

10GEnESIS 2
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20 The man gave names to all the live stock, to 
the birds of the sky, and to every wild animal; 
but for the man a no helper was found corre­
spond ing to him. 21 So the Lord God caused a 
deep sleep to come over the man, and he slept. 
God took one of his ribs and closed the flesh at 
that place. 22 Then the Lord God made the rib 
he had taken from the man into a woman and 
brought her to the man. 23 And the man said:
  This one, at last, is bone of my bone
  and flesh of my flesh;
  this one will be called “woman,”
  for she was taken from man.

24 This is why a man leaves his father and 
mother and bonds with his wife, and they 
become one flesh. 25 Both the man and his 
wife were naked, yet felt no shame.

The TeMPTaTion anD The FaLL

3  Now the serpent was the most cunning of 
all the wild animals that the Lord God had 

made. He said to the woman, “Did God really 
say, ‘You can’t eat from any tree in the garden’? ”

2 The woman said to the serpent, “We may 
eat the fruit from the trees in the garden. 3 But 
about the fruit of the tree in the middle of the 
garden, God said, ‘You must not eat it or touch 
it, or you will die.’ ”

4 “No! You will certainly not die,” the ser­
pent said to the woman. 5 “In fact, God knows 
that when b you eat it your eyes will be opened 
and you will be like God, know ing good and 
evil.” 6 The woman saw that the tree was good 
for food and delight ful to look at, and that 
it was desir able for obtaining wisdom. So 

she took some of its fruit and ate it; she also 
gave some to her husband, who was with her, 
and he ate it. 7 Then the eyes of both of them 
were opened, and they knew they were naked; 
so they sewed fig leaves together and made 
cover ings for them selves.

Sin’S ConSequenCeS
8 Then the man and his wife heard the sound 
of the Lord God walk ing in the garden at the 

a 2:20 Or for Adam   b 3:5 Lit on the day

physically on the day they ate the 
fruit, they died spiritually. 
WHAT WENT WRONG WITH THE 
WORLD (3:1–11:32)? The privilege 
of humanity’s dominion also carried 
responsibility and limitation. Being 
placed in the garden to “work it and 
watch over it” represented human 
responsibility (2:15). The tree in the 
midst of the garden from which hu-
mans should not eat represented 
those areas of dominion reserved 
to Yahweh alone. The man and 
woman, however, disobeyed God 
and ate of the tree. They “died” with 
respect to their covenant privileges 
(2:17) and suffered the indictment 
and judgment of their Sovereign. 
This entailed suffering and sorrow 
and eventual physical death. God 
had created man and woman to 
enjoy fellowship with himself and 
with each other. Their disobedi-
ence alienated them from God and 
each other. 

The pattern of sin and its con-
sequences set in the garden is re-
played throughout Genesis in the 
accounts of Cain (4:1–5:32), the 
generation of the flood (6:1–9:29), 
the tower of Babylon (11:1–9), 
and the men of Sodom (see 18:1–
19:38). The fall means that we 
humans are predisposed to sin. 
Though God punishes sin, sin does 
not thwart God’s ultimate, gracious 
purpose for his human creation. 
Embedded in the curse was the 
gleam of a promise that the off-
spring of the woman would some-
day lead the human race to triumph.
3:1–8 Though we know the ser­
pent was an instrument of Satan 
(Rm 16:20; Rv 12:9; 20:2), it was 
just a created being. Its descrip-
tion as cunning suggests it offered 
a wisdom not based on the fear of 
God. The woman’s claim that God 
said, You must not . . . touch the 
tree, or you will die, goes beyond 

anything recorded in God’s instruc-
tions to Adam. Therefore, it seems 
that Adam had given his wife an 
additional command beyond what 
God said, or else Eve herself ex-
aggerated the command as Satan 
tempted her to view God as selfish 
and overly restrictive. The serpent 
boldly contradicted what she had 
reported to be God’s command (v. 
4). He then skillfully lied (Jn 8:44) 
by distorting God’s word (cp. Mt 
4:6), implying that God had pro-
hibited people from eating the fruit 
only to keep them from becoming 
as knowledgeable as he (Gn 3:5). 
Further, even though Adam was 
with Eve at the time, he did nothing 
to intervene against the serpent’s 
deceptive efforts and his wife’s ini-
tial act of defiance. As the serpent 
had indicated, the eyes of both of 
them were opened, and they knew, 
but instead of producing godlike 
power, the knowledge brought only 

LIVE → LIVE → LIVE → LIVE

GENESIS 3:1–21  

What does this story teach us about 
how our sin affects not only our 
relationship with God, but also with 
others?   

Our sin is always, first and foremost, against 
God. There is no sin that isn’t against God. 
Sin rebels against his commands, designs, 
and purposes for us. But our sin affects our 
relationships with people, too. Adam and 
Eve’s sin fractured their relationship with 
each other and with the rest of creation. Your 
sinful choices aren’t just between you and 
God. Much like a boat, sin leaves a wake of 
consequences behind that lasts longer and 
is much wider than the initial sin. These un-
intended consequences of sin should make 
us pause all the more each time we are faced 
with the decision to disobey God’s Word. 

11 GEnESIS 2–3
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Sin’S ConSequenCeS
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a 2:20 Or for Adam   b 3:5 Lit on the day
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WHO WROTE IT?

Technically anonymous, but early 
Christian tradition assigned this Gos-
pel to John.

WHEN WAS IT WRITTEN?

About AD 85–95

WHY DOES IT MATTER?

From this Gospel we learn much about God as Father. Contemporary believers are 
indebted to John for their habit of referring to God simply as “the Father.” The Fa-
ther is active (5:17), bringing blessing on those he has created. He is love (3:16; 
see 1Jn 4:8–10). We know love because we see it in the cross; it is sacrificial giv-
ing, not for deserving people but for undeserving sinners. He is a great God whose 
will is done in bringing about our salvation (6:44). The Gospel throughout focus-
es on Jesus Christ. It is clear that God in Christ has revealed himself (1:1-18). 
God is active in Christ, the Savior of the world, bringing about the salvation he has 
planned (4:42).

John’s Gospel tells us more about the Holy Spirit than do the other Evangelists. 
The Spirit was active from the start of Jesus’s ministry (1:32), but the Spirit’s full 
work was to begin at the consummation of Jesus’s own ministry (7:37–39). The 
Spirit brings life (3:1–8), a life of the highest quality (10:10), and leads believers 
in the way of truth (16:13). In response to the work of God in their lives, Christians 
are to be characterized by love (13:34–35). 

The purpose of John’s Gospel is not a question for speculation. It contains the 
most clearly stated purpose statement in all of Scripture: “That you may believe 
that Jesus is the Messiah, the Son of God, and that by believing you may have life 
in his name” (20:31).

INTRODUCTION TO

JOHN
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 → See the title “Word” as referring to who Christ is apart from the 
incarnation, namely, the Creator of all things (Gn 1:1; Jn 1:1–3,14).

 → Find the gospel in the story of the bronze serpent, an event that points 
to how Jesus would be lifted up so that others might believe and be 
saved (Nm 21:4–9; Jn 3:14–16).

 → Observe how Christ speaks of his authority at the time of the 
resurrection of the righteous and the wicked (Dn 7:13–14; 12:2–3;  
Jn 5:24–30).

 → See how Jesus identifies himself with God, the “I AM,” by saying he 
existed before Abraham (Gn 22:14–17; Ex 3:14; Jn 8:58).

 → Consider what Christ’s claim to be the good shepherd says about his 
identity (Ps 23:1; Jn 10:11).

 → See how Old Testament expectations for the resurrection are realized 
because of Jesus (Is 26:29; Ezk 37:1–14; Jn 11:25).

 → Observe how Jesus claimed to be the true Israel and source of 
spiritual life (Is 5:1–7; Jn 15:1–4).

 → Consider what Christ’s prayers for the unity of disciples says about the 
importance of the church (17:9–11).

 → Contemplate the significance of the words “It is finished” in relation to 
the finality of Christ’s work (Jn 19:30; Heb 10:14).

 → See how Jesus commended those who believe in him through the 
apostolic word (Jn 20:29).

WHERE SHOULD I LOOK

FOR CHRIST?
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ProLoGue

1  In the begin ning was the Word, and the 
Word was with God, and the Word was 

God. 2 He was with God in the begin ning. 3 All 
things were created through him, and apart 
from him not one thing was created that has 
been created. 4 In him was life, a and that life 
was the light of men. 5 That light shines in 
the dark ness, and yet the dark ness did not 
over come b it.

6 There was a man sent from God whose 
name was John. 7 He came as a witness to tes­
tify about the light, so that all might believe 
through him. c 8 He was not the light, but he 
came to testify about the light. 9 The true light 
that gives light to every one was coming into 
the world. d

10 He was in the world, and the world was 
created through him, and yet the world did 
not recog nize him. 11 He came to his own, and 
his own people did not receive him. 12 But to 
all who did receive him, he gave them the 
right to be e chil dren of God, to those who 
believe in his name, 13 who were born, not of 

natu ral descent, f or of the will of the flesh, or 
of the will of man, g but of God.

14 The Word became flesh and dwelt h 
among us. We observed his glory, the glory 

a 1:3–4 Other punctuation is possible: . . . not one thing was created. What was created in him was life   b 1:5 Or 
grasp, or comprehend, or overtake; Jn 12:35   c 1:7 Or it (the light)   d 1:9 Or The true light who comes into the 
world gives light to everyone, or The true light enlightens everyone coming into the world.   e 1:12 Or become   
f 1:13 Lit blood   g 1:13 Or not of human lineage, or of human capacity, or of human volition   h 1:14 Or and dwelt 
in a tent; lit and tabernacled

WHAT DOES IT MEAN THAT JESUS IS 
THE WORD MADE FLESH? (1:1–51)
No other book in the Bible has a 
prologue as overtly theological as 
does John. First, John made a clear 
and decisive statement regard-
ing the nature of Jesus: “the Word 
was God” and that “Word became 
flesh.” John wanted it known that 
Jesus Christ was fully God in human 
form. Christ was both “Word” and 
“flesh,” not one to the exclusion of 
the other, and thus was the perfect 
and only God- man. Christ made his 
“dwelling” with us, a word associ-
ated with “tent” or “tabernacle,” 
intimating the literalness of God’s 
coming to humanity. This word 
usage should not be lost on the 
reader, for the tabernacle of the OT 
was an earthly building filled with 
the glory of God (Ex 40:34–35).

In using the “Word” [Gk logos], 
John was using a term familiar to 
both Jews and Greeks, though each 
attributed a different meaning to 
the term. For the Greek mind the 
“Word” referred to the rational prin-
ciple that supervised or governed 
the universe. To the Jew, “Word” 
was a reference to God. John stated 
that Jesus was with God “in the 
beginning” and that through Christ 
“all things were created.” Jesus is 
therefore seen as co- eternal with 
God and as the Creator. John then 

discussed the purpose of the Word 
becoming flesh, namely that Christ 
brought life, a life that serves as the 
“light” for all people. The life Christ 
offers is beyond that of mere hu-
man life; it is life eternal with God. 
Therefore, Jesus brought the light 
of truth and the life of salvation. 

John the Baptist fulfilled his role 
the forerunner of the Messiah. But 
what exactly was his role? First, it 
was to fulfill prophecy (Is 40:3), 
for God had said one would come 
to prepare the way. Second, John 
came to call people to repentance. 
Third, he drew people’s attention 
toward the coming of the Messiah, 
Jesus Christ, whom he describes as 
“the Lamb of God” (Jn 1:29). Along 
with his preaching, John baptized 
people in the Jordan River. His bap-
tism was “a baptism of repentance 
for the forgiveness of sins” (Lk 3:3). 
It looked forward to the coming of 
the Messiah and served to prepare 
the people for the coming of the 
kingdom of God.
1:1 In the beginning was the Word 
echoes Gn 1:1, “In the beginning 
God created the heavens and the 
earth.” John located Jesus’s exis-
tence in eternity past with God. The 
Word was God: Not only did Jesus 
exist before creation, he is also the 
same God who created the heavens 
and the earth. “The Word” conveys 

the notion of divine self- expression 
or speech (Ps 19:1–4). God’s Word 
is effective. He speaks, and things 
come into being (Gn 1:3,9; Is 
55:11–12).
1:4–5 The references to life . . . 
light, and darkness continue to 
draw on Genesis themes (see Gn 
1:3–5,14–18,20–31; 2:7; 3:20). 
Light symbolism is also found in 
later OT messianic passages (Is 9:2; 
42:6–7; 49:6; 60:1–5; Mal 4:2; cp. 
Lk 1:78–79).
1:6 Unlike Jesus, John the Baptist 
was merely a man, but like Jesus he 
had a particular mission to perform.
1:10–11 His own people did not 
receive him refers to the Jewish 
people, the recipients of God’s cov-
enants, the law, and promises of a 
Messiah (Rm 9:4). Jesus’s rejec-
tion by the Jews despite convinc-
ing proofs of his messiahship (esp. 
the “signs”) is a major subject in 
the first half of John’s Gospel (see 
12:37).
1:12–13 Born, not of natural de­
scent, . . . but of God makes clear 
that true children of God come into 
being through faith in Messiah, not 
physical birth or ethnic descent 
(8:41–47; cp. 3:16). This opens the 
way for Gentiles to become God’s 
children (10:16; 11:51–52).
1:14 Dwelt among us literally means 
“pitched his tent,” an allusion to 

LIVE → LIVE → LIVE → LIVE

JOHN 1:14–18 

How can the principle of incarnation 
encourage us to share the love of 
Christ with others?

There’s no greater way to show our neighbors 
that God has not forsaken them than to be 
present with them. “Take up residence.” The 
principle of incarnation means we love peo-
ple enough to bear with them, to be patient 
as we show them the love of Christ. We are 
open about God’s ongoing work in our lives, 
and we offer the Savior to the people around 
us—that he might work in their lives too.

1590JOHn 1
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Human and Divine

reaD John 1:1–18 

The Word became flesh and dwelt among us. We observed his 
glory, the glory as the one and only Son from the Father, full of 
grace and truth.
— John 1:14

DiSCoVer
We know it’s true that Jesus is fully God and fully human. The Bible shows us 
places where Jesus wept, ate, and grew tired. The Bible also tells us that Jesus 
is God himself. He has power over nature and the ability to forgive sin. He has al-
ways existed and will exist forever. 

If Jesus were only God and not human, there would be a few problems. He 
would not be able to identify with our temptation to sin. He would not be able 
to stand in our place as a sacrifice for our sins. He would not be able to un-
derstand what we’re going through. If Jesus were only a man, there would be 
some other problems. He wouldn’t be able to be completely perfect and sinless. 
He wouldn’t be able to save us because only God can save. He wouldn’t be wor-
thy of our worship. 

Jesus fully understands our experiences as human beings. He’s also able to 
fully save us from our sin. It’s an incredible reality that Jesus would come to this 
earth and take on human flesh. He is one person with two natures—human and 
divine. This is a truth we can cling to at the core of our faith as Christians.

DeLiGhT
 → Who is “the Word” in this passage? 
 → Who was with God in the beginning? 
 → What is most meaningful to you about Jesus becoming human? 

DiSPLaY
Today’s passage tells us that Jesus came and dwelt among us. He lived among 
people and made his home with them. Making your home with people means get-
ting up close with them. Spend some time reflecting and journaling about how 
Jesus has gotten close to you in your life. Has he brought hope and healing to part 
of your life? Has he confronted you with areas of sin you needed to deal with? Re-
flect on some areas he may be currently working on in your life and how he may 
want you to take some next steps. 

Isn’t it great how God sent Jesus into this world? Use your time of prayer to 
thank God for the realities of Jesus being both fully God and fully man. First, 
praise him for the beauty of his divinity. Next, thank him for the aspects of his 
humanity that mean the most to you. Close your time by asking God to help you 
show others a clear picture of who Jesus is.

1591 JOHn

TEEN_SB.indb   1591TEEN_SB.indb   1591 30/03/2026   09.4330/03/2026   09.43



Human and Divine

reaD John 1:1–18 

The Word became flesh and dwelt among us. We observed his 
glory, the glory as the one and only Son from the Father, full of 
grace and truth.
— John 1:14

DiSCoVer
We know it’s true that Jesus is fully God and fully human. The Bible shows us 
places where Jesus wept, ate, and grew tired. The Bible also tells us that Jesus 
is God himself. He has power over nature and the ability to forgive sin. He has al-
ways existed and will exist forever. 

If Jesus were only God and not human, there would be a few problems. He 
would not be able to identify with our temptation to sin. He would not be able 
to stand in our place as a sacrifice for our sins. He would not be able to un-
derstand what we’re going through. If Jesus were only a man, there would be 
some other problems. He wouldn’t be able to be completely perfect and sinless. 
He wouldn’t be able to save us because only God can save. He wouldn’t be wor-
thy of our worship. 

Jesus fully understands our experiences as human beings. He’s also able to 
fully save us from our sin. It’s an incredible reality that Jesus would come to this 
earth and take on human flesh. He is one person with two natures—human and 
divine. This is a truth we can cling to at the core of our faith as Christians.

DeLiGhT
 → Who is “the Word” in this passage? 
 → Who was with God in the beginning? 
 → What is most meaningful to you about Jesus becoming human? 

DiSPLaY
Today’s passage tells us that Jesus came and dwelt among us. He lived among 
people and made his home with them. Making your home with people means get-
ting up close with them. Spend some time reflecting and journaling about how 
Jesus has gotten close to you in your life. Has he brought hope and healing to part 
of your life? Has he confronted you with areas of sin you needed to deal with? Re-
flect on some areas he may be currently working on in your life and how he may 
want you to take some next steps. 

Isn’t it great how God sent Jesus into this world? Use your time of prayer to 
thank God for the realities of Jesus being both fully God and fully man. First, 
praise him for the beauty of his divinity. Next, thank him for the aspects of his 
humanity that mean the most to you. Close your time by asking God to help you 
show others a clear picture of who Jesus is.

1591 JOHn

TEEN_SB.indb   1591TEEN_SB.indb   1591 30/03/2026   09.4330/03/2026   09.43



as the one and only Son a from the Father, full 
of grace and truth. 15 (John testi fied concern­
ing him and exclaimed, “This was the one of 
whom I said, ‘The one coming after me ranks 
ahead of me, because he existed before me.’ ”) 
16 Indeed, we have all received grace upon b 
grace from his full ness, 17 for the law was 
given through Moses; grace and truth came 
through Jesus Christ. 18 No one has ever seen 
God. The one and only Son, who is himself 
God and is at the Father’s side c  —  he has 
revealed him.

John The baPTiST’S TeSTiMonY
19 This was John’s testi mony when the Jews 
from Jeru sa lem sent priests and Levites to 
ask him, “Who are you? ”

20 He didn’t deny it but confessed, “I am not 
the Messiah.”

21 “What then? ” they asked him. “Are you 
Elijah? ”

“I am not,” he said.
“Are you the Prophet? ”
“No,” he answered.
22 “Who are you, then? ” they asked. “We 

need to give an answer to those who sent us. 
What can you tell us about your self? ”

23 He said, “I am a voice of one crying out 
in the wilder ness: Make straight the way of 
the Lord  —  just as Isaiah the prophet said.”

24 Now they had been sent from the Phar i­
sees. 25 So they asked him, “Why then do you 
baptize if you aren’t the Messiah, or Elijah, 
or the Prophet? ”

26 “I baptize with d water,” John answered 
them. “Some one stands among you, but you 
don’t know him. 27 He is the one coming after 
me, e whose sandal strap I’m not worthy to 
untie.” 28 All this happened in Beth any f across 
the Jordan, where John was baptiz ing.

The LaMb oF GoD
29 The next day John saw Jesus coming toward 
him and said, “Look, the Lamb of God, who 
takes away the sin of the world! 30 This is the 
one I told you about: ‘After me comes a man 
who ranks ahead of me, because he existed 
before me.’ 31 I didn’t know him, but I came 
baptiz ing with water so that he might be 
revealed to Israel.” 32 And John testi fied, “I saw 
the Spirit descend ing from heaven like a dove, 
and he rested on him. 33 I didn’t know him, but 
he who sent me to baptize with water told 
me, ‘The one you see the Spirit descend ing 
and rest ing on  —  he is the one who baptizes 
with the Holy Spirit.’ 34 I have seen and testi­
fied that this is the Son of God.” g

35 The next day, John was stand ing with two 
of his disci ples. 36 When he saw Jesus pass ing 
by, he said, “Look, the Lamb of God! ”

a 1:14 Son is implied from the reference to the Father and from Gk usage.   b 1:16 Or in place of   c 1:18 Other mss 
read The one and only Son, who is at the Father’s side   d 1:26 Or in, also in vv. 31,33   e 1:27 Other mss add who 
came before me   f 1:28 Other mss read in Bethabara   g 1:34 Other mss read is the Chosen One of God

God’s dwelling among the Israelites 
in the tabernacle (Ex 25:8–9; 33:7). 
The references to God’s glory hark 
back to OT passages that describe 
the manifestation of God’s presence 
and glory in theophanies (appear-
ances of God), the tabernacle, or 
the temple (Ex 33:22; Nm 14:10; 
Dt 5:22). The Greek word mono-
genēs underlying one and only Son 
from the Father means “one of a 
kind,” as in the case of Isaac, who 
is called Abraham’s “one of a kind” 
son in Gn 22:2,12,16 (in contrast to 
Ishmael, Heb 11:17). Full of grace 
and truth recalls “faithful love [Hb 
chesed] and truth [Hb emet]” in Ex 
34:6 (cp. Ex 33:18–19), where the 
expression refers to God’s covenant 
faithfulness to his people Israel. 
1:17 The contrast between the law 
and grace and truth is not that the 
law was bad and Jesus is good; 
rather, both the giving of the law 
and the coming of Jesus Christ 
mark stages in God’s reaching out 
to humanity. Jesus, however, marks 
the final, definitive revelation of 
God’s grace and truth. 
1:18 No one has ever seen God—not 
even Moses (Ex 33:18–23). God is 

spirit (4:24), and humans are sinful, 
preferring darkness to light (3:19). 
Thus humans are unable to see God 
in his fullness. But Jesus Christ, the 
one and only Son, who is himself 
God (cp. 1:1), has revealed God the 
Father (see 14:9). 
1:19–21 John denied being the Mes­
siah (vv. 8,15; 3:28), Elijah, or the 
Prophet. “The Messiah” refers to 
the coming greater Son of David, 
predicted in the OT (2Sm 7:11–16; 
Hs 3:5). Elijah, who never died (2Kg 
2:11), was expected to return in the 
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Isaiah’s vision in Is 40–55 drew 
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day, in vv. 32–34. The purpose of 
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God may echo the lamb led to the 
slaughter mentioned in Is 53:7. 
Takes away the sin of the world 
refers to Jesus’s sacrificial, substi-
tutionary death, which appeased 
God’s wrath against sin and sinners 
(1Jn 2:2; 4:10).
1:31 By I didn’t know him, John 
probably meant that he did not 
know Jesus was the Messiah un-
til he saw the sign from God men-
tioned in vv. 32–33.
1:32–34 In the OT, the Spirit came 
upon people to enable them to 
accomplish specific tasks. Isaiah 
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What Is the Incarnation and 
Why Is It So Important?  

T he incarnation of the Son of God is at the heart of the Christian faith. “The 
Word became flesh and dwelt among us” in the person of Jesus Christ 

(Jn 1:14). Christ’s first coming is essential for the reconciliation of God and 
humanity and for Jesus’s ongoing mediation on our behalf.   

Christians hold to the true incarnation of the Logos, the Word (Jn 1:1,14,18), 
the Second Person of the Godhead. The Son of God, having been sent by the 
Father, truly assumed the whole of human nature. In this event, the Second 
Person of the Trinity invaded time and space, embracing humanity to himself. 
Therefore, any form of docetic theology—claiming that Christ only appeared 
to be human—must firmly be rejected (1Jn 4:2–3).  

The humanity of Jesus is like that of Adam and Eve prior to the fall: it is a 
sinless humanity (2Co 5:21; Heb 4:15). The human nature that the Son took 
to himself was not tainted by sin. The most genuine expression of humani-
ty—what it means to be human—is manifested in Jesus Christ.   

There is a necessary distinction between the two natures of Jesus Christ 
and his person. He is a single person who possesses both divine and hu-
man natures. A “nature” assumes the powers and qualities that constitute a 
being (i.e., what makes something what it is), while a “person” is the self- 
conscious, self- asserting, and acting subject (i.e., who someone is in relation 
to something else). This distinction is embedded in Scripture, particular-
ly in the NT (see Php 2:5–8), and it was codified in the five great Christo-
logical councils (Nicaea in AD 325; Constantinople in AD 381; Ephesus in 
AD 431; Chalcedon in AD 451; Constantinople in AD 553). This human na-
ture, possessing its full integrity, is united to the divine nature, possessing its 
full integrity, both wedded in the one person, Jesus Christ. The result is a per-
son who is both fully divine and truly human.   

In the incarnation, there is no qualification or diminution of either Christ’s 
deity or his humanity. Each nature retains its own integrity and genuineness. 
Whatever constitutes God as God, the Son is this in all its fullness (Col 2:9–
10). Further, whatever constitutes man as man, Jesus of Nazareth is this in 
all its fullness. Sin is not needed for humans to be human. It is in Jesus that 
we see humanity perfectly expressed as God intended. Whereas fallen and 
sinful humanity lives on a subhuman plane, this is not true of Jesus.  

There is a genuine hypostatic union in which the divine nature and the hu-
man nature come together and are present in the one person, Jesus Christ. 
This union is real, supernatural, personal, inseparable, and permanent (see 
1Tm 2:5). There is today in heaven a God- man who is “at the right hand of 
the Majesty on high” (Heb 1:3) and who “always lives to intercede for [us]” 
(Heb 7:25). The divine and human have been united truly in the one Lord 
Jesus Christ.  

The whole of Christ’s work is to be attributed to his whole person and not to 
one or the other nature exclusively. It is required that Christ be both God and 
man. As man, he identifies with humanity, enabling him to die in our place. As 
God, he is not an innocent third party; rather, through him God was “recon-
ciling the world to himself” (2Co 5:19). Only a God- man is able to reconcile 
humans to God. Jesus Christ is that God- man, the Second Person of the tri-
une God, who took to himself a human nature for this work of redemption.  ■
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37 The two disci ples heard him say this and 
followed Jesus. 38 When Jesus turned and 
noticed them follow ing him, he asked them, 
“What are you look ing for? ”

They said to him, “Rabbi” (which means 
“Teacher”), “where are you stay ing? ”

39 “Come and you’ll see,” he replied. So they 
went and saw where he was stay ing, and they 
stayed with him that day. It was about four in 
the after noon. a

40 Andrew, Simon Peter’s brother, was 
one of the two who heard John and followed 
him. 41 He first found his own brother Simon 
and told him, “We have found the Messiah” b 
(which is trans lated “the Christ”), 42 and he 
brought Simon to Jesus.

When Jesus saw him, he said, “You are 
Simon, son of John. c You will be called 
Cephas” (which is trans lated “Peter” d).

PhiLiP anD naThanaeL
43 The next day Jesus e decided to leave for Gali­
lee. He found Philip and told him, “Follow me.”

44 Now Philip was from Beth sa ida, the 
home town of Andrew and Peter. 45 Philip 
found Nathan ael and told him, “We have 
found the one Moses wrote about in the law 

(and so did the proph ets): Jesus the son of 
Joseph, from Naza reth.”

46 “Can anything good come out of Naza­
reth? ” Nathan ael asked him.

“Come and see,” Philip answered.
47 Then Jesus saw Nathan ael coming 

toward him and said about him, “Here truly 
is an Isra el ite in whom there is no deceit.”

48 “How do you know me? ” Nathan ael 
asked.

“Before Philip called you, when you were 
under the fig tree, I saw you,” Jesus answered.

49 “Rabbi,” Nathan ael replied, “You are the 
Son of God; you are the King of Israel! ”

50 Jesus responded to him, “Do you believe 
because I told you I saw you under the fig tree? 
You will see greater things than this.” 51 Then 
he said, “Truly I tell you, you will see heaven 
opened and the angels of God ascend ing and 
descend ing on the Son of Man.”

The FirST SiGn: TurninG WaTer 
inTo Wine

2  On the third day a wedding took place 
in Cana of Gali lee. Jesus’s mother was 

there, 2 and Jesus and his disci ples were 
invited to the wedding as well. 3 When the 

a 1:39 Lit about the tenth hour   b 1:41 Both Hb Messiah and Gk Christos mean “anointed one”   c 1:42 Other mss 
read “Simon, son of Jonah   d 1:42 Both Aramaic Cephas and Gk Petros mean “rock”   e 1:43 Lit he

predicted that the Messiah would 
be full of the Spirit at all times (Is 
11:2; 61:1; see Lk 4:18; see note at 
5:31–47).
1:38 “Rabbi” (which means 
“Teacher”) is one of six words that 
John translated from the Aramaic 
for his readers. The others are Mes-
siah (Christ, v. 41; 4:25); Cephas 
(Peter, v. 42); Siloam (Sent, 9:7); 
Thomas (Didymus, “Twin,” 11:16; 
20:24; 21:2); and “Place of the 
Skull” (Golgotha, 19:17).
1:40 Andrew was one of the two; 
the other disciple is not named. 
He was probably John, the son of 
Zebedee.
1:42 Cephas is an Aramaic word 
meaning “rock” (see note at v. 38; 
see Mt 16:16–18). In OT times, God 
frequently changed people’s names 
to indicate their special calling.
1:43 Jesus’s calling of his disciples 
(follow me) differed from custom-
ary practice. Usually it was a disci-
ple who took the initiative to follow 
a rabbi (15:16).
1:44 Most likely, Andrew and Pe­
ter grew up in Bethsaida and later 
moved to Capernaum (Mk 1:21–
29), located only a few miles west. 
Similarly, Jesus was born in Bethle-
hem, grew up in Nazareth (Jn 1:45), 
and later moved to Capernaum (Mt 
4:13).

1:45 Nathanael is also mentioned 
in 21:2. Nathanael may be the per-
sonal name of Bartholomew (Bar- 
Tholomaios = son of Tholomaios), 
who is linked with Philip in all three 
Synoptic lists (Mt 10:3; Mk 3:18; Lk 
6:14). Philip’s reference to the one 
Moses wrote about in the law may 
allude to predictions of a coming 
prophet in Dt 18:15,18 (see note at 
Jn 1:19–21). The expression “the 
Law and the Prophets” commonly 
referred to the OT in its entirety (Mt 
5:17; 7:12).
1:46 Nathanael, who hailed from 
the small village of Cana in Galilee 
(21:2; see 2:1–11), used some-
thing of a double standard when 
he displayed prejudice toward in-
significant Nazareth. Nazareth was 
a small town of no more than two 
thousand people.
1:47 Here truly is an Israelite in 
whom there is no deceit. Note that 
Jacob/Israel was characterized by 
deceit.
1:48 Jesus displayed supernatural 
knowledge (I saw you), identifying 
himself as Messiah.
1:51 Truly I tell you translates 
Hebrew amen, amen, a solemn 
affirmation emphasizing the au-
thoritative nature of Jesus’s pro-
nouncement. The phrase appears 
twenty- five times in John’s Gospel. 

Heaven opened and the angels 
of God ascending and descend­
ing recalls the story of Jacob in Gn 
28:12–15. The expression Son of 
Man harks back to the mysterious 
figure of “one like a son of man” in 
Dn 7:13–14. 
WHAT WAS JESUS’S EARTHLY MIN-
ISTRY LIKE? (2:1–11:57)
Jesus’s first miracle was at a wed-
ding at Cana of Galilee where he 
turned water into wine. A wedding 
feast during this period of history 
might last as long as a week, with 
poor hospitality treated as a seri-
ous offense, and this celebration 
had run out of wine. The symbolism 
of this event should not be lost on 
the reader, for the water used for 
purification was replaced by wine, 
that which would come to symbol-
ize the blood of Christ. The blood of 
Christ did indeed supplant the Jew-
ish ceremonial system in regard to 
the predicament of sin in light of a 
holy God.

John points to seven miraculous 
signs during Jesus’s earthly minis-
try (turning water into wine, heal-
ing the nobleman’s son, healing 
the man at Bethesda, feeding the 
five thousand, walking on the wa-
ter, healing the blind man, and the 
raising of Lazarus). Each of them, 
like turning water into wine at Cana, 
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wine ran out, Jesus’s mother told him, “They 
don’t have any wine.”

4 “What has this concern of yours to do 
with me, a woman? ” Jesus asked. “My hour 
has not yet come.”

5 “Do what ever he tells you,” his mother told 
the servants.

6 Now six stone water jars had been set 
there for Jewish puri fi ca tion. Each contained 
twenty or thirty gallons. b

a 2:4 Or “What does that have to do with you and me; lit “What to me and to you; Mt 8:29; Mk 1:24; 5:7; Lk 8:28   
b 2:6 Lit two or three measures

reveals who Jesus was and why he 
came. Interspersed between and 
alongside these signs are pock-
ets of Jesus’s teaching, much of 
which is unique to the Fourth Gos-
pel. Jesus’s teaching often came 
through his conflicts with religious 
leaders as well, and much of what 
he told the crowds served to drive 
them away (see 6:60,66). However, 
Jesus was singularly focused on his 
mission: to give himself for the sake 
of the world. 
2:1–2 Third day is probably counted 
from Jesus’s encounter with Na-
thanael. Cana of Galilee was later 
the site of Jesus’s third sign (“the 
second sign” performed in Cana, 

4:54). Jewish weddings were com-
munity events, a time of special 
focus not just on bride and groom 
but also on their extended families. 
Jesus’s mother may have been a 
friend of the family, helping behind 
the scenes. Jesus’s disciples prob-
ably included the five mentioned in 
1:35–51. 
2:4 Jesus’s use of woman to ad-
dress his mother established a po-
lite but firm distance between them, 
as did his question: What has this 
concern of yours to do with me? On 
Jesus’s hour has not yet come, see 
7:6,8,30; 8:20. John portrays Jesus 
as the “elusive Christ” via Jesus’s 
pattern of occasional withdrawal 

(7:6–9; 10:40–41; 11:56–57), his 
realism about people’s true motives 
(2:23–25), and his ability to elude 
his opponents when charged with 
blasphemy (7:44; 8:59; 10:39). 
Jesus remained elusive until his 
time finally arrived (12:23,27; 13:1; 
16:32; 17:1).
2:6 The number of jars (six) may in-
dicate incompleteness since seven 
represented fullness. Since each 
contained twenty or thirty gallons, 
this added up to as much as one 
hundred eighty gallons. The Jew­
ish purification ritual may have in-
volved the washing of the guests’ 
hands and certain utensils used at 
the wedding.

COMPARISON OF THE GOSPELS

EVENT OR POINT OF COMPARISON IN SYNOPTIC 
GOSPELS?

IN GOSPEL OF 
JOHN?

SCRIPTURE 
REFERENCE

Wedding at Cana No Yes Jn 2:1–11

Encounter with Nicodemus No Yes Jn 3:1–14

Encounter with Woman at the Well No Yes Jn 4:1–45

Washing of the Disciples' Feet No Yes Jn 13:1–17

Last Supper Yes No Lk 22:7–23

Jesus's Final Priestly Prayer No Yes Jn 17:1–26

Extensive Prologue to the Gospel No Yes Jn 1:1–18

Concluding Epilogue to the Gospel No Yes Jn 21:1–25

Birth Narratives Yes No Lk 2:1–20

Jesus's Use of Parables Yes No Mt 13:1–52

Casting Out Demons Yes No Mk 1:21–28

Jesus with Tax Collectors Yes No Lk 5:27–32

Jesus Heals Lepers Yes No Lk 17:11–17

Jesus with Children Yes No Mk 10:13–16

Sermon on the Mount Yes No Mt 5:1–7:29

Olivet Discourse Yes No Mt 24:1–51

Emphasis on Miracles Yes No Mt 8:1–9:8

Emphasis on Interpretation of Miracles/
Signs

No Yes Jn 5:1–47

Jesus's Teaching on Hell Yes No Mt 23:1–39

Temptation of Jesus Yes No Mt 4:1–11

"I AM" Sayings No Yes Jn 14:6
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